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Introduction: On the Token Less Taken

In the past few decades, meme transmission, the socrahunication of small
packages of information from individual to individual, een evoked to explain
phenomena as diverse as mate copying in fish (Dugatkin 2000he widespread belief
in God (Dawkins 1989). In the political realm, legalaah Jack Balkin (1998) has
developed a substantial theory of ideology conceived af memetic process. However,
there remain serious objections. Some find the conmebgbween ideology and
memetics to be tenuous at best (Charny 1999; Silbey 199¢herdl999), for example,
while others express reservations about the very tsabdithe meme concept itself
(Aunger 2001; Deacon 1999; Ehrlich 2000; Kingwell 1999; Tomlinson 20@&gpike
such objections, | believe that more inspiration inghalysis of political ideology can be
taken from memetics and other new approaches to theadjshauy of cultural

replication (Sperber 1996; Urban 2001; Richerson and Boyd 2005).
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Admittedly, critics have long baulked at attempts to taiag, or stalk our ideas.
Perhaps there simply can bemal science of ideas and their disembodied components.
Maybe, as Kingwell (1990: 90) says, behind “meme-talk” is adribat can be satisfied
only at the cost of drastic diminution of the rich,tterd story concerning what it is to be
human.” Or, as other critics have noted more spadificoerhaps memetics is
inadequate because “human desire and agency” gets removeavevkignk of ideas as
gene-like replicators (Tomkinson 2004: 195). Certainly, theeedeep roots to these
skeptical views. They may even reflect an unease toece@Napoleon’s well-known
attacks on tha@éolguesof his day. Thepetit caporalargued, for example, that the study
of ideology was based on a “shadowy metaphysics” thatréyl the feelings of the
human heart and neglected the larger lessons of hiftogen 1996: 171).

While there is merit in these concerns, to saytti@form information takes can
influence its likelihood of transmission does not rsseelly remove agency from the
equation. If one wants to understand the power of ndgmiogical orientations—from
the divine right of kings to fascism, from Marxist-LeniAldao Zedong Thought to the
invisible hand of the marketplace—one must understandoherpof simple forms. As
designer Paul Rand nicely put it “simplicity and geomateythe language of
timelessness and universality” (Rand 1996: 6).

The simple ideological units that | will explore here keywords, invectives,
short praises, pithy expressions, formulaic phrasekslagans that distill crucial
components of more complex ideological systems.redt¢hrough many minds, they
“tend to be transformed through repetition until theyratatively easy to remember and

transmit to others” (Balkin 1998: 81). | call these fopuoétical tokengor political
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memes) because they seem to function as keys or signpa discourse of political
justification. Rather than simply use an availablentéke “political slogan” or “political
motif” for all such forms, a new term is justifiedrfavo main reasons. First, unlike
slogan, the new term can be more inclusive of expnessibjustification that arise in
informal discourse and that slip into usage without amyp@agn orchestrated by elites.
Second, the term motif is a bit too unclear becausenitefar to general themes as well
as minute narrative elements; the concept of politadan should be used in the more
restricted sense to mean an element of a larger ideal®ystem or motif. While a
particular token may be stretched out in thought to atirioea variety of more sweeping
motifs, this needs to be demonstrated in each particasat c

The concept of ideology is also, of course, at laastontentious as that of the
meme, if not more so, and people have been fightingtabfor a longer time. All the
literature that has accumulated since the developaféviairxism, Mannheim’s
sociology of knowledge, and Critical Theory must beetalto consideration in any in-
depth theoretical analysis. However, here | can aptisat | do not follow the
sociologists of knowledge generally who use ideology aslanclusive term
encompassing a people’s complete worldview nor Balkin (1908)ei position that it is
necessary to ground the definition of ideology in a thebjystice. Rather, | prefer a
more social-psychological approach that derives, utgipafrom Roger Bacon. If
“ideology” is a useful term, then the utility is in thahelps us unravel how we all glory
in the shadowy pathways of our own obfuscations. While Bfolf's argument that the
term “should be used restrictively, in that ‘ideologmsygest unified schemes or

configurations developed to underwrite or manifest power” istrapt (Wolf 1999: 4), |
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would add further that all claims to legitimacy are idgadal. All beliefs, values, speech
acts, practices, and material artifacts that functaojustify our social policies are
ideological,regardlessof whether or not those policies could be considersidgy some
impartial recording angel of justice. Slogans, logoshéls, and other types of political
tokens seem to me to be minimalist forms of suchladgcal configurations.
Pro-Confederate ldeology and Its Legitimating Tokens: How Old Tmes There Get
Begotten

By “pro-Confederate ideology” | refer to the set ajaments, creative forms, and
political tokens used to justify southern secession,ndisate the white southern cause
in the war of 1861-1865, and to cast aspersions on the Ragtitstryears afterwards.
After the systematic aspects of this ideology arearedlin brief, the bulk of this paper
will be devoted to detailing Confederate tokens and to denatingfithe viability of key
ones over time. | argue that these key tokens areaie élements of a powerful
ideological system that can be traced from even bélferé860s until the present day.
While | do not make the claim that they are predominatedrndeological mindsets of
most “traditionally Southern” whites today, | do ntain that their manifestation in
contemporary ritual events, memorials, film, Intersie#s, books, and debates about state
flags continues to demonstrate that they are far fromgleeitinct.

With some notable exceptions (Smith 1972; Wyatt Brown 198&tVBrown
1997; Blight 2001; Goldfield 2002), historians examining the ideotdfghe separatist
South have tended to confine their work to distinct time geriwith separate works on
pre-Civil War thought; Civil War thought, and the thoughtreff post-Civil War period.

For each of these periods, there has long been intertsee interrelated concerns. First,
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historians of the antebellum period have been mosestied in examining what
motivated the South to secede. Second, the motivatioihe Confederate soldier and of
the civilian population in the South have been the fa¢usany of those interested in the
thought of the war period. Finally, much of the literatof the post Civil War period has
focused on describing the beliefs and practices of wiabéeome known as “The Lost
Cause.”

Historians have plowed through masses of evidence ifotireof speeches,
letters, documents, diaries, and memoirs to understanthdhivations of secession and
war. Particularly insightful recent works about & period include works by James
M. McPherson (1997), Drew Gilpin Faust’s (1988), and Anne S.rR@0i05).For the
post-war period, historians generally agree about the comvags that white
southerners spoke and acted to vindicate their actidhg i@onfederacy. Nonetheless,
there is some disagreement over how to best chaeactest Cause thought as a
sociological phenomenon. For Rollin G. Osterw&&7@3) it was about the statement of a
romanticized myth. Charles Reagan Wilson (1980) agreethhaiscourse was mythic,
but emphasizes the role of the clergy in creating doingebetter seen as a Confederate
“civil religion.” Gaines Foster (1987) thinks both tteems “myth” and “civil religion”
are unclear, so he prefers to speak of a Confederateomatiiat gradually lost its
significance with time. Connelly and Bellows (1982) findriportant to distinguish
between the Lost Cause mentality of the war veteaadghe mentality of latter
generations of southerners who tried to live up to theraats model of heroism and
virtue. For Nolan (2000: 12), the Lost Cause is a legendAta@rican version of great

sagas like Beowulf and the Song of Roland,” that neetbe ttcountered by a more
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precise and accurate history even today. For David B|2f)@1), what was most
interesting about the Lost Cause was the way in whiskQanfederate and
reconciliationist memories were actively fosterethatexpense of an alternative
emancipationist vision advocated by white abolitionist$ African Americans.

As a system of thought, Confederate ideology was anythingitple. Early
components included the following propositions.

(A) The United States Constitution made slavery hatrignd that right could not

be abrogated by the actions of some states over others

(B) States had the constitutional right to secede ttenUnion if their rights as

states were unfairly challenged.

(C) Slavery was divinely ordained and abolitionists waigguided fanatics.

During the lead up to the war and during the war itsel§elp®sitions continued
to be held, but they were modified and expanded to include otary propositions such
as the following ones.

(A) Confederates were not rebels because secesstoa eanstitutional right.

(B) Confederates fought for liberty from tyranny, as e forefathers who

fought in the American Revolution.

(C) Confederates were patriots and heroes doing theitaptytect their

homes, their women (expressed variously as wivedhergtsisters, and

sweethearts), and their families from invasion.

(D) The North was the aggressor in the invasion @&auth.

(E) The Northern troops (Yankee forces) were a hybad od immigrants

and mercenaries, less physically and morally purewssa Confederate
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soldiers.

(F) The women of the South were loyal, brave, molle champions of the

Confederate cause, willing to sacrifice everything to indareigtory.

After the war, from the period of Radical Reconstarcuntil about 1890,
additional parts of the story were added to include thefbehat:

(A) Confederates were not defeated but were overwhetmélae superior

numbers and manufacturing capabilities of the North.

(B) Defeat was not a sign of wrong. From loss arféesng ultimately would

emerge vindicatioA.

(C) The South had incomparable leadership. The exarmpRsbert E. Lee,

Jefferson Davis, and Thomas J. “Stonewall” Jacksqaiticular offer models of

life that all future generations should seek to emulate.

(D) The war could not have been motivated by slaveryesmost Southerners did

not own slaves.

(E) The benevolent nature of slavery and the loyaltiylacks in the South were

demonstrated by the fact that there was no major sédoedlion during the war.

(F) The Confederate dead were martyrs to a just cabgeskould never be

forgotten.

(G) Confederates were dishonorably stripped of theitsigbring Reconstruction

and forced to live under cruel and wicked Negro, ScalawahCarpetbagger

domination.

(H) Blacks were misguided by Republicans and Yankee caguilmto think

they could be free and equal. The reality was thatowtitklavery and the firm
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control of whites, blacks were lazy, immoral, and damggr

After Reconstruction had given way to the Black CodesJam Crow, and the
United States had experienced the Spanish-American Wanand War |, the ideology
was more amenable to reconciliation. Now the ideologiided messages that:

(A) Both Yankees and Confederates fought bravely and hbhofor their

respective causes, and should be reconciled; and,

(B) Southerners had fought effectively for states sigintd white supremacy, and

could now be proud Americans as well as southerners.

A glance at any selection of Confederate speechegs sand poems from the
war era gives a strong sense of the currency of thesees. Two fiery secessionist
speeches made from the pulpit in New Orleans on thekdgiving of 1860 suggest how
political tokens associating secession with justiceccsptead from prestigious leaders
and be readily copied by the masses. W. T. Leacocksteirat Christ Church, urged his
flock to support secession as a call of “honor andtyehat would “secure our rights.”
Anything less was doomed; it was “secession or slavéeypreached. So, therefore, he
shouted, “Let it be liberty or death!” Benjamin Morgarinia, a leading Presbyterian,
had even more success in firing up the South with thresehe delivered on that same
day. In his candid defense of slavery and call to waoffeeed up the memorable tokens
that “freedom would be their [the slaves’] doom” andt*tibthe last man has fallen” ...
will the sword “drop from our hands” ... (Quoted in Smith 19¥25). And this rhetoric
was not simply the result of spur of the moment passib was years in the brewing. A
decade earlier, for example, the Presbyterian thealagiel. Thornwell was already

claiming that abolitionists represented everything that beal, and slaveholders
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everything that was good; they (the abolitionists) watbléists, socialists, communists,
red republicans, Jacobins” while we (the slaveholders) ttleedfriends of regulated
order and regulated freedom” as well as the “defendersradt@hity” and “the progress
of humanity” (Quoted in Cash 1941: 83). As for earlier vasiaf Thornwell's view, one
finds in the 1830s politicians and polemicists popularizing ithelsr token that
suggested northern abolitionists were all “fanaticsii tke one hand, Senator John C.
Calhoun used the term to attack the signatories ostntery petitions sent to Congress.
On the other, the idea of fanaticism was stretchéddeapanded to encompass half the
argument of an entire polemical defense of the Sotple'suliar institution,” retired
Congressman William Drayton’s anonymously published 183&,bdwe South
Vindicated from the Treason and Fanaticism of the Northern Abolitionists

As a fair sample of the justificatory rhetoricpaliticians, consider what can be
found in the speeches of Jefferson Davis. From higyinal address delivered February
11, 1861, we find phrases like: “absence of wrong on ouy’ piar@nkind will vindicate
... our conduct;” “Let us invoke the God of our Fathers;” \Meas forced upon us;”
“wickedness of our aggressors;” and “honor and right goedtly and equality.” A year
later, speaking in Richmond, he used such phrases asrigbts were threatened;”
“malignity and barbarity of the North;” “warfare ovdret domestic institutions of the
Southern states;” “generous devotion to the noble caasd;‘the holy cause of
constitutional liberty.” After Lincoln’s Emancipatiorrétlamation came into effect in
January 1863, Davis told the Confederate Congress he wasuiharthe “Almighty
Father, who has blessed our cause.” He then thredteBedommissioned officers with

arrest for “exciting servile insurrection.” Furthermane,argued, putting his own spin on
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Palmer’s racist token “freedom is doom for the Negregause of such incitement
“several millions of human beings of an inferior rageaceful and contented laborers in
their sphere, are doomed to extermination.” In late186theagrospects of victory
looked increasingly dim, Davis continued to harken back téh&lches. In a speech
delivered in Augusta Georgia, the familiar formulas wdlrthare: “...repulse the vandal
who is seeking our overthrow;” “our struggle is for inhetitghts;” “the Yankee
oppressor;” “God looks upon our cause as holy,” and “Woaldsee the fair daughters
of the land given over to the brutality of the Yank&gQuoted from Rowland 1923:
Vol. V. [50, 52, 53; 199, 201, 202; 397, 409]; Vol. VI. [357, 359, 358]).

Forms of political ritual and symbolism were also ugedrive home the simplest
of the ideological points of the new Confederacy. F@ngple, Davis was inaugurated as
president of the fully formed Confederacy in 1862 as hedsteoeath the city’s
monument to George Washington, and on Washington’s birthBagides Davis, Robert
E. Lee, too, was regularly dubbed by journalists and ordintirgcs a “second
Washington.” Historian Anne Sarah Rubin precisely cattiegffectiveness of the
formula when she states, “even a child could apprethatsignificance of George
Washington” (2005:19-20). Symbolic connections were also maathee American flag.
When individual states left the Union, for examplayats common to wave the Bonnie
Blue secession flag. The large central star and thebalcieground of this flag suggested
the powerful image that a state’s star had just floWmhe “Stars and Stripes” to stand
now on its own. Later, the first Confederate fldg ted, white, and blue “Stars and
Bars” was also designed to evoke the Stars and Striyese than just an image, the new

flag took on more significance as it was displayed int@mally charged ceremonies
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held throughout the South. Significantly, these flageave®nnected to Southern
womanhood and home as if by sympathetic magic, as thety passed directly from the
hands of the stalwart hometown seamstresses whmade them to the hands of the
gallant officers who figured as their protectors (Bonner 2002).

Songs lyrics often make multiple motifs very suctemed memorable.
Confederate war songs did their best to capture théogieal spirit of the times in a
catchy way. For example, a James Piermont’s sodg@f put it all on the line with the
stark title “Conquer or Die,” although the lyrics makel@ar that conquest is to be
expected since “Our Captain is God.” This song was ajsoatlyin its disdain for the
Yankee foe, calling him a “stern bigot Northman.” It wentto urge Southerners to
follow the path of the revolutionary forefathers whisleod was in our veins.” A quite
differently titled tune, “The Cotton-Burners Song,” cains the pithy rhyme, “Tis for
liberty we fight! / Homes! Religion! Right!” As fathe Yankee, he was of a “serpent’s
race / hissing hate and vile disgrace.” (Fagan 1892: 263, 214-15).

Songs are such potent carriers of political tokensbgyire considerable
attention. Even a quick perusal of the titles writtenrduthe war gives you a nice sense
of the ideological themes they evoked: “Battle Sonthefinvaded;” ...”A New Red,
White, and Blue” [about the first official Confederatagf]; “Rebel is a Sacred Name;”
“Duty and Defiance;” “Arise! Ye Sons of Free-born Sikg“Yankee Vandals;”
“Stonewall’'s Requiem;” and “The South, or | Love Thee More.” In the lyrics of such
songs, one can also find readily repeated the token®amdl&ic phrases of the
ideology. Just to give a taste of their pervasivenesgxample, consider the way just

two motifs are expressed over and over again: one’Yhakees are evil,” and, two, that

11
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“We are fighting for a good cause.” Songs from theqektell us that Yankees are
oppressors, haughty tyrants, despots, ruffians, thugs, vakdalgs, thieves, pillagers,
miscreants, dastards, a throng, despoilers, pollutehedénd, dirty, Hessians, hell-
hounds, dogs, hated foemen, among other unpleasant thew3 48le 2, Motif A,

Token 1.) In contrast, the “Glorious Cause” was defemdeal fight for: home state,
home, “our Southern freedom,” “home of the brave aedre;” “the land of the South,”
the right “to not be enslaved,” “States Rights,” “Swnh Rights,” “mother, sisters,
wives,” and so on. (Quoted from Fagan 1892).

Ordinary soldiers and citizens penned many of thegeslyAnd there were
countless poems sent in to newspapers and the popularineatfesSouthern lllustrated
Newsthat reiterated the same motifs. McPherson (1997) mak&saitthat they were
commonly expressed in the letters and diaries of thevmmnConfederate soldier and
Rubin (2005) shows how they pervaded the mentality of thee@erdcy in general.
Pro-Confederate Tokens through Time: Truth, Justice—in tle Confederate Way

Southern War Songslable 1 contains a list of pro-Confederate motifs and their
frequency of expression in the songs from the cadleqiublished by Fagan (1892).
Table 2 provides a sample of how these motifs can Besbrdown further into more
specific tokens. Both tables show clearly that the profé€tterates saw themselves as
fighting a wicked enemy who were trampling on their t$géind despoiling their
homeland. In justifying their cause to themselves and tkows, they repeated the
most positive values of the day, and connected themdel¥ks virtues of the nation’s
heritage. That there was hypocrisy in claiming to fightifeedom and honor and justice

while holding masses of others in bondage hardly occtordtem, since few ever
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acknowledged the full humanity of African Americans. Aad historian Richard E.
Beringer and his colleagues have observed, there wad afkiognitive dissonance in
the Old South in which bondage of others could mean jilbertthe self, and rebellion to
maintain racial domination could mean a fight for rghtve who are “familiar with the
true speak and double think of Orwellian language,” these lsnote, “should have
little difficulty seeing the reality behind the smokeesan of sincerely believed
rationalizations” (Beringer et al. 1986: 281).

What | again want to stress here is the persuasiverpuvgenple declaratives,
especially when they are piled one atop the other andtexpever and over again in so
many different formats and venues. When all is saiddame, with but few exceptions,
the sample of motifs and tokens given in the tabldaae to a single ideological theme:
we represent all that is good and right; they repredkthiaé is bad and unjust. And,
obviously, the pro-Confederates have not been alone kmmthis ultimate reduction.
Indeed, a sustained discourse of such “us and them” thopéais to be the most

dangerous, powerful, and seductive form of ideology tlgabap can devise.

13



Quarterly Journal of Ideology
Volume 28, 2005, 3& 4

Table 1.1deological Motifs in a Sample of F-Confederate W Songs Numbers refer to how mar
times each motif was referred to in the songs. Numdoerestimates not based on computer analysis.

Motif Times Mentioned

A. Anti-Yankees (Northerners) 156

B. Home/Homeland 106

C. Gallantry, Bravery, Heroism, Manhood 99

D. Freedom/Liberty 96

E. Flags 95

F. Martyrdom 67

G. Womanhood 60

H. Honor/Chivalry/Nobility 51

I. God/The Sacred 48

J. Justice/Rights 46

K. Glory/fame 34

L. Mourning/grieving 34

M. Unity/Solidarity 30

N. Heritage/tradition 24

O. Family 23

P. Duty/Loyalty 12

Q. Slavery 12

R. Tough Lot of the Soldier 10

S. Emotion 9

T. Race/ethnicity 5

U. Overt Racism 4

V. Peace 4

W. Virtue/Truth 4

X. American Revolution/US Constitution 3

14
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Table 2. Sample Motifs and Tokens in l-Confederate War Son. Numbers in brackets refer to tirr
given in lyrics. For a fuller list, see footnote 4.

Motif A. Anti-Yankee (Northerners) [156]
Token 1. Referred to in Dehumanized Terms [36] Toke®®ly mighty in numbers/resources [5]

Token 2. Oppressors/tyrants/despots [26] Token 10. Murderers/blood thirsty [5]
Token 3. Criminals/immoral types [26] Token 11. Cowards -- [4]

Token 4. Invaders/intruders -- [14] Token 12. Hypes/Bigots [3]
Token 5. Deserving of death/vengeance [10] Token 13. Profaners/desecrators [2]
Token 6. Hirelings [6] Token 14. Traitors [2]

Token 7. Treacherous [6] Token 15. Yankee race/mongrel [2]
Token 8. Abolitionists [6] Token 16. Anti-Lincoln [1]

Motif B . Home/Homeland[106]

Token 1. Home State [24] Token 4. Personified Sa(th [
Token 2. The South as a Country/Region [42] Token 5. Ratmi¢l]

Token 3. Home/hearth [32]

Motif C . Gallantry, Bravery, Heroism, Manhood [99]

Token 1. Brave/Gallant/Heroic Person [84] Token 2. Agdhsnerical Odds [1]

Token 2. Manliness [13] Token 3. Gallantry of Robertde [1]

Motif D. Freedom/Liberty [96]

Token 1. Of the South/State/Home [71] Token 4. Figlstay Free [4]

Token 2. Tradition (“children of the free”)[6] Token 5aBlof the Free/of Liberty [4]

Token 3. Freedom or Death [8] Token 6. Fight so &otdBe Chained/Enslaved

[3]

Motif E . Flags[95]

E1. Confederate Flags [85] E2. Against the USA Flag [7]
Token 1. Waving High/Above [37] Token 1. Vandal flag [2]
Token 2. Stars Connect to US Flag [8] Token 2. Federal Rag [2]
Token 3. Dying to Save the Flag (8) kéro3. Abolition Flag [1]
Token 4. Flag Personified [6] Token 4. Dishonored [1]
Token 5. Mourning/Flag as a Shroud [5] Token 5. Fongdtie

Tokens 6-12 (Flag of Freedom; Sacred Flag; Not feobbgotten; Proud; Honored; Gallant).

These tables illustrate the strong overlapping conneb&bmeen the lyric motifs
and the Confederate ideological positions outlined aboliest, the frequencies suggest
that the Confederates exchanged among themselves a wigky whtokens that
expressed both their anti-Yankee sentiments and thetrygofgelings about themselves.
In the Civil War context, even single words like “libgf “tyranny” and “forefathers”

were easily associated with the heritage of the AcaarRevolution and the Constitution.
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This sense was also captured by phrases like “childrdredfee,” “Sons of Liberty,”
“Hessians [the mercenary allies of the British],” dodnstitutional rights.” Second, the
song lyrics show how some motifs were more readoyifred and adapted than others.
Some like “liberty or death” and “honor and liberty” wepaite effective as they were
and were reproduced without modification. Others, ancatb mind the hard lot of the
soldier, for example, were not as easy to expreaseB} also could evoke ambiguous
sentiments that were difficult to avoid. Although provsly attitudes can be found in the
lyrics, aside from a few mentions of the “happy slatey were more obliquely than
directly expressed. It was simply not very motivatiogay that one was fighting for
slavery. More productive was the anti-Yankee motifiolh allowed for many creative
expressions of insult. (Refer again to the 19 dehumanizingstisted above that were
used for Northerners. From Table 2 as a whole it & ¢heat this is far from an
exhaustive list.) In looking at the anti-Yankee maiiie can also see how it was
expanded during the war to include tokens previously reseoveabblitionists. Whereas
before it was abolitionists who were called fanatittgjng the war this term was applied
to Northerners and northern troops more generally. 8/ars8Yankee” became a
dehumanized enemy, equivalent to lice, demons, hellhourdssters, snakes, and
polluters. The claim that Northerners were a distamzt impure racial type became more
prominent as well.

Table 2 also shows different degrees of complexity wihioken. For example,
there are variant ways to express the same phrasler the motif of martyrdom (Motif
F), for example, one finds: “freedom or death;” “deatlreedom;” and “freedom or the

grave.” These slight differences simply demonstrdtatvis common knowledge among
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folklorists, that there is always going to be “mukigxistence and variation” in lore that
is broadcast in anyway independent of highly controlled ptamiuand exchange
processes (Dundes 1999: 2-5). Another issue relates to defispesificity. Consider
that the first token of Motif A contains 36 exampleshwiery specific referents while the
Token 16 has but one example.

Another thing to consider is the way in which the takenthese songs rapidly
are combined, mixed, and interconnected. A single phragesrpress more than one
token, and often does. Common formulaic phrases sut@oas of the South” “Northern
abolition vandals,” “glorious flag,” ‘glorious caus€fright over might,” “death over
dishonor,” and “God defend the right” evoke two or mdemlogical conceptions at
once, and gain force through the connection. Thus, whelse tokens are all typical
examples of simple and pithy forms—forms easy to reizegnemember, and
reproduce—they are large in associated meanings as wedl. fdefuller appreciation of
the power of a simple phrase, one need locate thenappropriate cultural frames of
reference. A token like “death over dishonor” or “Gitedend the right” would not
spread widely without a richer set of cultural understayglof what death, honor,
dishonor, God, and “the right” are all about.

If phrases can be compounds, this is even more thdaraseng stanzas. For a
particularly good example, we can take lyrics from. J\odcock’s token-rich “War
Song.” One stanza contains these lines: “We aréirigtfior our mothers, our sisters,
and our wives / For these, and our country’s rights ll\&&crifice our lives.” And, “To
the Great God of Nations / Our sacred cause confide, W&are fighting for our liberty

/ And He is on our side” (Fagan 1892: 123). | categorize ttdsvand tokens of this
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stanza as follows: Womanhood (mothers, sisters, WwitRghts (our country’s rights);
Martyrdom (sacrifice our lives); God/The Sacred (sacertse; God on our side);
Freedom/Liberty. Others might have put this in othersyaut certainly there are
fundamental things being said in these lines that melopkervers can agree upon.
Remembering the HunleYhe H.L. Hunley was a hand-cranked Confederate
submarine that sank in Charleston harbor in 1864, aftemgetcharge that sank the
Union blockade sloop, the U.S.S. Housatonic. As a consegudlis action, five
federal sailors and the entire eight-man crew oHbeley were lost. While the remains
of the Housatonic were destroyed many years ago, the saemaith the remains of its
crew still inside, lay undisturbed until 1995, when undeewatchaeologists located it
and began the laborious task of recovery and analysis fihiand its commemoration
provided a unique opportunity for modern day pro-Confederateptessxtheir
sentiments, especially as they anticipated participati@ burial ritual with full
Confederate military honors. For once, Civil War re¢miacas well as other Civil War
commemorators could engage in something real, not meratyudasrum of the past
(although enthusiasts still play acted as if they vedrtie Civil War era). When the
burial ceremonies were finally held, on a clear Saturdpw 17, 2004, several thousand
were there to participate and to observe. The crowd igatliest beneath the old
Confederate monument in Charleston’s White Point Garéamnk for a memorial service.
Straining to get as close as possible to the speakersmbstaxclusively white
audience gathered shoulder-to-shoulder around the poddthearight flag-draped
coffins that were arranged in a neat row below. Tbevd, which spilled out along the

adjoining road, included spectators in ordinary attire asasedome five thousand
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reenactors lined up in their regiments, and several bdnoho-Confederate women
dressed in period-appropriate black mourning dresses and veile éonclusion of the
memorial service, the reenactors marched in paradhe tcetmetery where the crew’s
remains were buried.

A Confederate reenactor emceed the memorial servimgest made the opening
prayer and read the homily. The first speech was madtleelyirector of the Naval
Historical Center, who in turn was followed by the ptest general of the United
Daughters of the Confederacy and a representative frier of the Confederate Rose
(both of whom were women wearing black hoop-skirt styteirning dresses). These
remarks were followed by those given by leaders of thitak{ Order of the Stars and
Bars and the Sons of Confederate Veterans (both afnwirere men wearing
Confederate military uniforms). After their commerggoem called “The Men Who
Served the Hunley” was read by a portly reenactor in tmifand a song called “Hunley
Shine On” was song by another earnest middle-aged pro-Caoatledeinally, with this
complete, the coffins, draped in the official Third Fldghe Confederacy, were carried
by reenactors who, in military style, marched therhdose-drawn caissons. No U.S.
flags were evident, either among those dressed in pesgidroe or from the crowd of
spectators, but there were hundreds of men, women, dddech@among the spectators
who waved the more famous Confederate battle flag.

What were the tokens broadcast from the podium onitha occasion? Here is
a sample: “gratitude for our Confederate ancestors,’b%®pf our forefathers,”
“unrivaled bravery,” “the brave men have never beegdtien,” “ultimate sacrifice,”

“noble sacrifice,” “willing to die so that freedom cawel,” “defenders of principles,”
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“defenders of their homes,” “defeated by superior for&igd for a cause they believed
in,” “Southern souls,” and “attacking tyrants.” Thekafthe memorial program also
contained the pithy statement, “If the cause is gneatigh the cost is irrelevant.” Other
common Confederate tokens were delivered at the censstesige. There a South
Carolina state senator spoke of the crew as a “babbthers” who had finally
completed their “long journey home.” He spoke furthepride in their bravery, their
incredible sacrifice, and how they had “carried the Weaj the city.” Furthermore, he
said, their example serves as an inspirational letfetywill “inspire us to do such great
works that we might also hear the Supreme CommandeéwWsaldone!”” And what

was this legacy but “...that freedom did not come easwrigrgeneration of Americans,
and for freedom to endure for generations to come fadlcaurage like that exhibited
by the men of the Hunley must be made time and againtbaténd of time.” The
connection to the old Confederate tokens should be obgmmusgh here, and | will leave
it to the reader to determine exactly what they are.

Ever since Durkheim, social scientists have stressscetfective rituals promote
social solidarity. A strong sense of unity was celyaavident in that park that Saturday
in Charleston. However, backstage, behind the scensshakrs like Erving Goffman
and Victor Turner have stressed, things are not alwaisaisnonious. Some months
before the funeral took place there had been a dismdagpro-Confederates that was
serious enough to become public. The most contentiousassgerned the role of the
U.S. flag. Initially, it had been planned by the membets®Hunley Commission that
the American flag would appear with Confederate flagseaséhnvices. However, this

possibility was strongly protested by those who betiethat the U.S. flag was not
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appropriate. In August 2003, an activist from Texas postedh-dine petition that asked
that the U.S. flag be barred from all ceremonies (HRDGE3). By the time of the funeral,
more than 2,600 individuals had signed the petition, with ri@ne 50 percent adding
additional words of commenRtThese comments are what is of most interest faréhey
are rich sources for today’s pro-Confederate thought.efdwe, as | have done with the
Civil War era songs, | have subjected the commentstatito the petition to thematic
analysis.

Of the people who attached comments to the petiticoytal8 percent simply
added that they agreed with the petition. (I would deschie@étition’s main motifs as:
dying for Confederate independence; devotion/sacrificéonbé forgotten; an example
for others; honor; and the U.S.A. as eternal enempgut 19 percent of the commenters
emphasized that it would be a dishonor or insult taldee to have the American flag
present, or that the American flag needed to be kept emayger to show proper honor,
respect, or dignity. Table 3 shows a sample of other canlynexpressed motifs and
tokens. Except for the motif of “vindication/just causéiich combines motifs | and J of
Table 2, these are all to be found in Table 2 as weledd, it seems that all of the other
motifs are to be found in the petition comments, butdiffarent frequency. (Those not
found included K [glory/fame], L [mourning/grief], G [womamtd] and R [Tough Lot of
the Soldierf) The vindication motif was of course present during thel @¥ar,
particularly in the form of the Confederate motto “Déadice,” but, as | will discuss

later, it became more prominent after the Confederacsy/defeated.
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Table 3.Sample of Traditional P-Confederate Motifs and Tokens Expressed in the H-Funeral Ant-
American Flag Petition of 2003-2004.*

|. Gallantry, Bravery, Heroism, Manhood (11%. Motif C in Table 1)

Tokens: Brave/gallant men [83]. Brave/gallant sailordisoé/warriors [19]. Brave
Confederates/Southerners [5]. Souls [4]. Sons of thehSBuave patriots. Brave Confederate Americans.
Brave Americans. Brave southern Confederate herodenGdead. Valor of the crew. Honor and valor.
[Note — Token of manhood not expressed]

Il. God/The Sacred(9.5%. Motif | in Table 1)

Tokens: Deo Vindice [40]. God Save the South [10]. GodsBles South [10]. God Save our
Heritage. God Save the CSA/Confederacy. God Bless auh&ao Nation. Sacred and beloved Dixie. Sacred
beliefs. Sanctified by blood. Hallowed.

lll. Flags (7.0%. Motif E in Table 1)

Sub-Motif: Anti-U.S. Flag (7.0 %)
Anti-US Flag Tokens: Yankee Flag [26]. Yankee/U.S. rag.[E@emy flag. Grid-iron flag. US flag is of
...(hate/slavery/mass murderers). Foreign flag. Symbbhtkd and aggression. Empire flag. Evil US flag ¢
occupation. Damn Union flag.

=h

IV. Martyrdom/Dying for their country (7.0%. Motif F in Table 1)
Tokens: Sacrifice/ Ultimate sacrifice (19). Died fountry (3). Died for their beliefs. For a just cause.
Liberty or death.

V. Anti-Yankee (Northerners) (6.0%. Motif A in Table 1)

Tokens: Yankees/carpetbaggers [21]. Invaders [18]. TyrdB}sQccupied/occupation [4]. Aggresso
[3]. Evil Yankee empire. Yankee occupation. Dictatorial Yaskénlist now and kill Yankees. Rather be dgad
than be a Yankee. Yankees and Scalawags. Treasondigators Evil empire. Yankees go home.

=

VI. Vindication/ Just Cause (6.0%. Combines Motif | and J of Table 1.)
Tokens:Deo Vindicg40]. Resurgam/South Will Rise Again/Rise up Free [7].
Sic semper tyrany8]. Right cause, not Lost Cause. Vindication of the Cause

VII. Freedom/Liberty (2%). Motif D in Table 1)

Tokens: Freedom from the Union/Union rule/Yankee Engerdralized government. Against
tyranny [5]. Our freedom/freedom we have today/died forflmadom [3]. Of the South/for our southern
people/for a free Southland [3]. Just Cause of freedonertyilor Death. Honor the dream of freedom. Battle
Cry of Freedom. Dream of freedom. For freedom of themnés.

*The percentages have been rounded to the nearest whdbemumumbers in brackets give the
frequency of use. Only numbers for the most frequent kes shown.

New tokens reflective of our times are also found inpdttion and some of the
old ones appear to have dropped out. Most conspicuousligtabskee motif of manhood
and manliness as it was associated with valor in the pasiay also be significant that

little or nothing is said about the suffering lot of themen these men may have left

22



Quarterly Journal of Ideology
Volume 28, 2005, 3& 4

behind. This is certainly related to the radically différeays that have developed over
the decades of talking about gender.

Table 4 shows some of the newer tokens that were usadimgll minority of the
petitioners to critique contemporary America. Thesdude tokens that decry the
national government as socialist, imperialist or &ftristian. (In judging sentiments
here, it needs also be noted that the petition itselfbe read as containing considerable
anti-American sentiment in that it referred to thetBahiStates as the “eternal enemy” of
the Hunley Crew.) The recently invented token “politicabrrect” and its variants was
also invoked by a few of the petitioners to express gaitiments about the American
flag, mostly in arguing that one should not be concerbedtavhether or not it was
politically correct to have the American flag at thaeral. Finally, and perhaps
surprisingly for those who are not familiar with conperary pro-Confederate public
discourse, Table 3 shows that there was surprisingly diienly racist sentiment
expressed. At the same time, there is oblique refet@reeto a new neo-Confederate
organization, the League of the South, which identifiagexsoutherners not in racial
terms but in terms of a purported “Anglo-Celtic” heritafgeaddition to these new
tokens, many petitioners expressed more modern sentimahtsform of traditional or
modified tokens that now have new meanings in new catékese include such
phrases as “Yankee imperialists,” “fascist Yankee esyipand “tourists Yankees, and
carpetbaggers keep away.” New meanings can also be dttache old generic word
like “tyrant” or an invective like “dictatorial Yanké&evhen the reference is clearly to the
present. Itis also interesting to consider thap#téion was circulating in 2003 as the

U.S.-led war in Iraq was beginning to get underway—when prneicanism in the
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South was running very high—yet there were still those whre strongly maintaining

deep anti-Northerner sentiments.

Table 4. Semple of New and Modified F-Confederate Motifs and Tokens Expressed in the H-
Funeral Anti-American Flag Petition of 2003-2004.

I._Anti-Federal Government Today (3%. New Motif.)

Sample Tokens: Socialist federal government flagswsitre American socialist government.
Drop the socialist agenda for once. No imperialistataidpis ceremony. C.S.A. not U.S.A. Ungodly
‘Yankeeised’ American Empire. Oppression of the Sotigiant federal government. war should be
declared on the North. Reconciliation...hell.

Il._Anti-Liberalism and Political Correctness. (2%. New Motif.)

Sample Tokens: Do the right thing, not the PC thingaGtep to PC. Stop appeasing the
Liberal/Leftist/PC Crowd. Liberalism is socialism.e/ave had enough of PC insults. Forget the “PC”
(political crap). Forget being politically correct. Isetlo the “Southern politically correct thing.”

lll. Racial/Ethnic Politics (0.05%. Modified motifs T and U of Table 1.)

Sample Tokens: Down with the NAACP. Tell the Yankaed Scalawags and the NAACP to
leave us the hell alone. God Save the Anglo-Celtiglfsd-ormation of the USA is one of the biggest
mistakes of the white race. It's ‘those people’s tioretblerance now!

Pro-Confederate ideology never existed in an ideologaalwm; certainly one
reason for its elaboration is that it arose in respao direct challenges from abolitionists
and the counter-ideology the Civil War north, and, |atex rhetoric of equal legal rights
and opportunities for blacks. It is remarkable then, thaGuofederate ideology could
survive at all, even despite the radical changes in ththSnce the end of legal
segregation. This is likely due to both the strengthaafitional transmission and a neo-
revival of old tokens through contemporary readings of @df€@lerate-era ideology. In
either case, research by Cox (2003), Horwitz (1998), Gdti{002), Gallagher and
Nolan (2000), Mills and Simpson (2003) makes it clear thaGmofederate ideologues
and organizations have done much work over the decades tthksegokens active.

| can only briefly mention here that my casual sedor motifs in a perusal of

more than 100 post-Civil War memorial and reunion speechpsldished in the
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Southern Historical Society Papers from #870s t01920 supports the notion of an
active Confederate tradition that never acknowledgedvamgl failings, and only
grudgingly accepted that, after all, it wasn’'t so bad sleatery was over as long as white
supremacy was still intact. (See Table 5.) In facttHe post-war pro-Confederates,
there was a renewed emphasis on the belief thattivathad done was correct. Their
positive views of their cause was further reinforcedr afte period of Reconstruction,
when white supremacists had clearly won the battleefgregation and had thwarted
attempts to build a genuinely non-racial democracy. fesalt, what is new in the motifs
of this time period is that they more openly reflectrat@supremacist vision. Similarly,
motifs of North/South reconciliation become popular aafter race relations in the
South are no longer a major national issue. (SeeBditgiat 2001 on this point.)

Today, pro-Confederate organizations like the League ddlh, have
modernized their language to the extent that they apptemaane of the language of
multiculturalism to talk about “Southern Celtic cultuieid the preservation of a distinct
heritage and way of life (See “Introduction” link at hitgixienet.org as well as Shanafelt
[2003]). While the League of the South remains a fringe ozgtan, the still
widespread support in the white South for the Confedesdtle flag and of a view of
Confederate identity that interprets it as a matténhefitage not hate” suggests that
much about contemporary perspectives are but modern adaptatitraditional pro-

Confederate memes.
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Table £. Sample of Pr-Confederate Motifs and Tokens Observed Pos-Civil War Memorial anc
Reunion Speeches as Published in the Southern Historical Societg P¥s - 1917)Numbers are
estimates not based on computer analysis.

I. Gallantry, Bravery, Heroism, Manhood (66 occurrences noted. Motif C, Table 1.)
Sample Tokens: Brave old soldiers. Our nation’s hettderoic armies. Gallant troops. Gallant defende
Heroic sacrifice. Last heroes. Heroic deeds. Alldndo the heroes. Noble heroes. Strength and manh

II. A. Ereedom/Liberty (55 occurrences noted. Motif D, Table 1.)
Sample Tokens: Constitutional liberty. Sacrificelfberty. Struggle to preserve liberty. Defense of
freedom/liberty. Anglo-Saxon liberty. Civil libertizove of liberty. Right of freedom. Cause of freedom

II. B. Honor/Chivalry/Nobility (55 occurrences noted. Motif H, Table 1.)
Sample Tokens: Sacred honor. Lost all save honorifi8ador honor. Upholding honor. For country an
honor. Vanquished but not dishonored. Laws of honobl@éb army. Loftiest chivalry. Noble women.

lll. Right/rights/justice (53 occurrences noted. Motif J, Table 1.)
Sample Tokens: Right to secede/rebel. Right as theyts@anstitutional Rights. Defense of ...

IV. Womanhood (43. Motif G, Table 1.)
Samples: Noble women of the South. True women oStheh. Blessed southern women. Daughters d
the South. Unselfish devotion.. Patriotic, unwaveringnn of the South. True women of the South.

V. The Cause (38. New Motif.)
Sample Tokens: Sacred Cause. Righteous Cause. Lost Cause. of liberty. Of right/justice. Real caus

VI. Race/ethnicity/racism (38. Motifs T and U, Table 1.)

Sample Tokens: Negro equality. Fear of negro dominafifirite supremacy. Race integrity. Race
instincts. Inferior race. Ignorant and deluded negragsrant and barbaric race. Unity of Anglo-Saxon
race.

VII. C. Patriotism (36. Modified from various others, Table 1.)
Sample Tokens: Loftiest patriotism. Exalted patriotiSmpreme patriotism. Patriotic heroes. Blood of

patriots. Long line of Southern patriots. A brave patfiotic people. Call of duty, honor, and patriotism).

VIII. Vindication /No Wrong Done (35. New Motif.)
Sample Tokens: Vindicate the truth/the motives. Southausecvindicated. South was blameless. War|
was not rebellion. Soldiers were not traitors. Southasnquer by crucifixion. Defeat meant victory.

IX. A. Anti-Northerner_ (32. Motif A, Table 1.)
Sample Tokens: Cruel/ruthless invasion. Invaders oSouthland/our soil. Despotism of the majority.
Hireling soldiers. Fevered fanatics. Shrewd, calculatimveealthy Northerners.

IX. B. Reconciliation (32. New Motif.)
Sample Tokens: Gallantry on both sides. Northern wergnamimous in victory. Patriotic brotherhood.
Can love the Union now. No spirit of disloyalty tethresent. Memory of our heroes belongs to Amer

IX. C. Slavery (32. Motif Q, Table 1.)
Sample Tokens: War was not for slavery. FaithfuledaKindest masters. Harsh but often kind. Was
mild. Meant salvation. Was interwoven with war. Souttfgmred grave to enslavement by the Union.

X. Duty (29. Motif P, Table 1.)
Sample Tokens: Calls of duty. Trumpet call of duty. Sadrggl. Obedience to duty. High duty.
Unswerving devotion to duty. Duty even unto death. Duspiie great odds

[S.
ood.
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XI. Willingness to die / martyrdom (25. Motif F, Table 1

Sample Tokens: Our martyred dead. Martyred heroes.rfyma the right Death in resistance rather th
safety in submission. For country and honor. Blessed. digkartyrs to civil liberty. Noble band of
martyrs.

XIl. Others (God/Sacred. The Constitution. Suffering/sacrifice f€derate Flag. Truth. Anti-
Reconstruction. Unity. Heritage. Fathers. Anti-Abohist. Pride.)

an

Conclusion: When We Love it or Leave it

In concluding, | want to offer a few comments about ofwditical tokens from
contemporary life. Consider tokens from the public celfrthe contemporary United
States such as “United We Stand,” “God Bless Ameridarie' Nation Under God,”
“Proud to be Patriotic,” and “Support our Troops.” To vagyilegrees, they, like the
political tokens of the Confederacy, exemplify formalmieas based on what could be
called “essentiallpyincontestableoncepts” (with apologies to the philosopher W. B.
Gallie [1955-6] who coined the term “essentially-conteéstencept” with the opposite
intention in mind). They are “uncontestable” becausg Hre fundamentallyot to be
thought too deeply about. In saying them or broadcastimg h@ther forms one is
affirming a commitment to the authority of an “us” @#e unity comes from the ultimate
authority beyond us. To challenge them is of course gossible, but to do so is to
break the illusion of unity that is necessary foritinedespread transmission and
reproduction. To challenge them is to take a stand thalileely to meet with debate;
more likely is a move toward expulsion and shunning: “Acaer_ove it or Leave it.”

On the other hand, one might argue that the effecsgnf any ideological
message is rarely to be determined from the words diere. anthropologist Tanya
Luhrmann’s (2004) work provides crucial insight into how a tiex@hange of tokens

helps bond members of a community in an emotionallgrsalvay, one that is in keeping

27



Quarterly Journal of Ideology
Volume 28, 2005, 3& 4

with individual agency. In the course of her participalgervation with members of the
Horizon Christian Fellowship in southern Californiag slame to understand how the
mutual exchange of pithy expressions of faith helpedi$pltommitment and shared
senses of faith. Although expressions like “God is mgyi“in-breathed,” “born again,”
“witness,” “glory,” and “blessed” are common acrosgksi-speaking evangelical and
fundamentalist churches, Luhrmann shows how they eaxperienced in a deeply
meaningful way by congregants. As she puts it, “The newregant to Horizon
becomes familiar with formulaic phrases like “walkingh God” and part of what it
means to be a Christian is to use those phrasesanideg your daily life” (Luhrmann
2004: 521). Further, Luhrmann correctly stresses that thiggephrases are embedded
in asyntaxof ritual speech, and that what they capture is as migs$igal and emotional
experience as it is dogma. For example, when membéns@ongregation talk among
themselves of “falling in love with Jesus” (or the dpthe token is descriptive of a
trancelike high that members interpret as the consequémoenmuning with the Holy
Spirit in a particular way. Such an emotional workifigvords is easy to overlook when
one is looking only at texts and phrases by themsélves.

Pro-Confederates today also have ample opportunityeriexce the interplay
of formulaic expression, inner emotion, and ritual per@ance. This is primarily through
Civil War reenacting, memorial events, and political gegaent in support of “heritage”
issues such as the promotion of Confederate flag usagee\dr, these things
themselves are isolated events whose meaning must leel jitethe context of a people’s
larger impulse to build an elaborate system to justiéyrtlarge-scale social actions

across time. This system building is an interactive ggsthat is both creative and
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reactive. It is creative at psychological, commurneatand cultural levels, but it is also a
reactive response to events in history that are outdideth individual and cultural
control. And it is both reactive and creatively r@sgive to models that represent

alternatives and challenges to the system as a whole.
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Notes
1. I want also to stress that the term token refewghed is publicly performed, not what
IS unconscious in someone’s mind. Still, something meigiding on in the brains of
individuals to explain the similar ways they express sS&wes in public, as well as the
peculiar but still recognizable ways they do so uniquely. Radhenger (2002) has
argued that a meme is best thought of as an aspect méuhenal networks that operate
in the brain. What we communicate, then, is not meéself but a signal emanating
from a brain process. In making this distinction, Aungerids some of the problems
critiqued by Tomlinson (2004) with respect to the work of Bhacre (1999), particularly
problems that have to do with the difficulty of locatithe boundary around a meme in
speech. However, quite a lot of improvement in bna@iaging is needed before Aunger’s
claims about an “electric meme* can fairly be evaluated.
2. Probably the most famous contemporary example aj-&£pnfederate token, one
known to outsiders as well as insiders, is a phoenixtm&the South will Rise Again.”
Although the sentiment seems to have been presentdswa end of the Civil War, the
modern variant seems to have become widely knowntbalyks to Margaret Mitchell’'s
Gone with the Windwvhere the irascible Rhett Butler redeems himselebyrning both
to his love Scarlett and to his faith in the South. Bi$ line in the novel is: “As the
South shall rise again, so shall our love for eachrp#irel it will be even stronger than
ever before.” (For an example of an early variaohsider the speech on “Women'’s
Devotion” made by General D. H. Maury at the 6th Annuakhhg of the Southern
Historical Society in 1878. Here he referred to “the eaushich borne down for a time,

now rises again to honor all who sustained30(ithern Historical Society Papeigol.
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6, p. 218]. The so-called poet laureate of the SoutheFathram Ryan, also wrote in
that year a poem called “A Land in Ruins” that contaipdhoenix motif with the line:
“out of gloom future brightness is born.”) Of courd® trise again” token also connects
the Confederacy with the Christian message of redioredndeed, in Matthew 27: 63 of
the Latin Vulgate, Jesus sayzost tres dies resurgaim(After three days | shall rise
again.) Interestingly enouglesurgam(meaning “I shall rise again”) is one of the in-
group slogans of the modern Neo-Confederate movemeatgviths frequently coupled
with the motto from the Great Seal of the Confederddgo Vindicé (God will

vindicate us). For an example, see http://www.confedeiatsofamerica.org.

3. In his work on the Nazi doctors of Auschwitz, psych@bRobert Jay Lifton called
this splitting of the self in two, with two distinct mad realms, one for “us” and one for
“them,” the psychology of doubling (Lifton 1986).

4. Tokens associated with the other motifs listed in Talelude the following:

Motif F. (Martyrdom) - die for south, conquer or die,teiy or death, freedom or death,
martyred sires; Motif G. (Womanhood) - loyal/patridtdies, suffering/sacrificing
women, for wives, daughters, mothers, for maids/sweaeihedor mothers and sisters, for
our women, brave woman rebel, South as queen; Motif BingHChivalry/Nobility) -
honor of the South/the Cause, death over dishonoidavee of dishonor/shame, noble
cause; Motif I. (God/The Sacred) - God and right, Godmtkthe right, God’s favor/on
our side, God grant us victory, Godly rebel army, sacrad sacred fight, heaven’s
justice; Motif J. (Justice/Rights) - our rights, tight, Constitutional rights, states’ rights,
Southern rights, the just, just cause; Motif K. (@l6ame) - glorious cause, glory of the

South, fame and glory, fame that cannot die; Motif\lorning/grieving) - for
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individual person, heroic person, for nation, for catdetif M. (Unity/Solidarity) - Sons
of the South; children of the South, national unitpdia sons and daughters, band of
brothers, all true Southrons, rise as one man; Mbt{Heritage/tradition) - Our fathers’
homes, sons of the South, children of the free, ebliserty, son of the brave, heritage
left by sires, fathers were rebels; Motif O. (Famigefend/fight for children, wives,
grandsires, mother and father, darlings at home; M@tifDuty/Loyalty) - fulfill one’s
duty, loyal to home, the South, right, the cause; M@ti{Slavery) - North seeks to
enslave southern whites, happy slave image, wild sfagervice of North, slave as
household member, Motif R. (Tough Lot of the Soldier) - omm soldier’s lot, rich
don't fight; Motif S. (Emotion) - love, pride, hatrecgengeance, loneliness, fear, triumph;
Motif T. (Race/ethnicity/racism) - blacks as sons of H&wutherners as Cavaliers,
Yankees as “serpent race,” Blacks as inherent thievegpMNguality as submission,
South as where a black man is black, Negro as object s¢ggisn, Northern soldier
fights for/steals the “nigger.” Note that human errdikisly as the numbers are not based
on computer analysis of word frequencies.
5. The petition was addressed to the Hunley Commissio®,Hifdley, and read:

WHEREAS, the Commander and crew of the CSS Hunley foagghidied for

the sovereignty and independence of the Confederate St#teserica, and

WHEREAS, their devotion and sacrifice for the Caus8aithern

Independence must not be forgotten and should serveeasmple for all

Southerners from century to century, and

WHEREAS, the solemn and sacred occasion of their lburign all

accompanying honors and ceremonies, should reflect #lefdand their
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loyalties, therefore,
BE IT RESOLVED that only the acknowledged national, naasadl battle flags
of the Confederate States of America should be displayd saluted at their
burial and at all parades and ceremonies honoring thein; an
FURTHERMORE, and most specifically, be it resolved tha flag of their
eternal enemy, the United States of America, musandtwill not be displayed
at any ceremonies preceding or during the burial of thenGder and the
crew of the CSS Hunley.
6. One of the petition commentaries was written byesméhman who also accepted
the common motifs of courage and respect for thosenwilb die for a cause they
believed to be just: “Je suis un francais, je ne magmocerais pas sur le fond de

votre guerre civile, mais une chose est certaine j'a&dimicourage des différents
éguipages qui ont servis sur le submersible qui au mépris derdant sacrifié leurs
vies pour un cause qui leur semblait juste.”

7. Tomkinson (2004), in writing about the phrase “failed tessman” that was
repeated widely in the international press as a descripfia coup leader in Fiji,
found that it did not circulate on the island itséife explained this difference as a
consequence of the divergent cultural models held in Weséggitalist-oriented
societies and in Fiji concerning the nature of busiaeslssuccess. However, his
suggestion that it is better to explain the phrasigetfadbusinessman” in terms of
Greg Urban’s (2001) theory of “metaculture” than it isesmts of memetics is not
entirely convincing. For one thing one can fault Tomkins@h employing

reasoning just as circular as that which he claimskdsnd memetics: if memetics
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explains one form of meme in terms of another, imgethat metacultural theory
explains one form of culture in terms of another.

The advantage of Luhrmann’s approach is that she avoitiircularity
and logocentrism by showing how formulaic phrases gemnate at the same time to
validate community perspectives, to state an individuatpnéetive stance, and to

engage the individual in a meaningful affective experience.
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